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Baha’i Stories 

Ego 

The local Opera House had been rented for Abu’l-Fadl’s talks and it was packed. Probably more than a 

thousand people had come. And, before this crowd Abu’l-Fadl rose to speak. For a moment, he stood 

there, his eyes roving over all the lifted, waiting faces, and suddenly he thought ‘This trip is proving 

very successful! I am doing very well, this is a cause for great pride and satisfaction and when I return 

to Acca the Master will be well pleased with me. Truly I am doing well.’ And, with this thought, the mind 

of Abu’l-Fadl went completely blank. He did not know who he was or why he was standing on this 

platform with all these people looking at him or what he was supposed to say.  

Then, instantly he realized what had happened. He had taken it upon himself to feel that it was HE who 

had accomplished this success; it was HIS words that would reach the hearts; it was HE - HE - HE - 

who had been proud. And, as he realized this he turned, in abject shame, to Bahá’u’lláh, imploring His 

forgiveness and begging Him to fill his heart once more with His Light to move his lips again with His 

Word. And immediately Abu’l-Fadl’s prayer was answered, and the talk went forward.  
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Later, Abu’l-Fadl asked Dr. Khan how long it had been that he stood there tongue-tied and blank - for it 

had seemed to Abu’l-Fadl that he must have disgraced himself before that great audience. But Khan 

assured him that it had been no time at all that there had been no break in the discourse. But it is to be 

noted that - many years afterward - ‘Abdu’l-Bahá particularly praised Abu’l-Fadl for being one of the 

very rare souls who never used the pronouns ‘I’ or ‘me’ or ‘mine’.    ~Stories of ‘Abdu’l-Bahá and Early 

Believers told by Muriel Ives Barrow Newhall to her son. 

Events and News 

 

 

Why Development is more than a Technical Exercise 

 

NEW DELHI — What is lost when development is measured mainly by what can be counted? 

For decades, progress has been assessed through rates of growth, levels of income, the reach of 

infrastructure, and the scale of production. These measures can reveal important dimensions of social 

and economic life. Yet they are less able to account for the dignity of human beings, the quality of social 

bonds, the wisdom held in diverse cultures, the responsibilities owed to future generations, or 

humanity’s relationship with the natural world. 

 

For many thinkers and practitioners, the limitations of a narrowly material conception of progress have 

become increasingly apparent. What is needed, they suggest, is not a refinement of existing models 

alone, but a reconsideration of the assumptions on which those models rest. 

 

This concern animated a recent gathering at the India International Centre in New Delhi, where the 

Bahá’í Office of Public Affairs of India and the Bahá’í Chair for Studies in Development at Devi Ahilya 
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University launched a new book titled Dialogues on Development: Rethinking Development for a Just 

and Sustainable Future. 

 

The event brought together some 60 scholars, development practitioners, and members of civil society 

organizations, who gathered to reflect on the book’s central themes and their relevance to the 

contemporary development discourse. 

 

“This volume brings together perspectives that encourage us to reflect deeply on the meaning and 

purpose of development in our time,” said Nilakshi Rajkhowa, of the Bahá’í Office of Public Affairs, in 

opening the evening. “At a moment when the world is facing complex social, economic, and 

environmental challenges, such conversations are both timely and essential.” 

 

Development, he stated, had originally been animated by the aim of bringing justice to humanity. The 

book, he said, is a modest attempt “to ask some of the fundamental questions again” about what 

development was meant to serve. “Development is not a technical project,” he said. “It is fundamentally 

a moral endeavor.” 

 

For that reason, Dr. Fazli explained, ethical principles cannot be treated as ideals to be affirmed only in 

general terms while remaining secondary to the structures, policies, and assumptions that guide action. 

They must be understood as part of the reality within which society develops, with consequences that are 

visible when they are upheld or neglected. 

 

“Ethics cannot come into development at any level other than at the foundation,” he said. Moral and 

spiritual principles are not merely “good ideas” to be drawn on when convenient but reflect essential 

features of social existence. 

 

Aditi Kapoor, co-founder and trustee of Alternative Futures, drew on field experience to suggest that 

development planning, when organized too rigidly around results-oriented templates, can miss a basic 

reality: “People’s lives really develop in more organic and holistic ways.” 

 

Steven Schonberger, an economist and former director of the World Bank’s Water Global Practice, 

extended this reflection by questioning the vocabulary of the field itself. The language of “developed” 

and “less developed” countries, he highlighted, can breed complacency in some societies while 

devaluing much of what others have to offer. 

 

He proposed setting aside the word “development” altogether in favor of a renewed emphasis on human 

progress. “Progress does not have an end,” he said. “Everyone is progressing.” 

Contributions to that progress, Mr. Schonberger urged, should be sought from “every corner of 

civilization.” 

 

For the Chair, the launch pointed beyond the publication of a book to a wider conversation about the 

future. If development is to be reimagined, as the evening’s discussions suggested, it will be through a 

long and patient process of learning, one in which communities themselves, and the young people within 

them, take part not as recipients of plans designed elsewhere but as protagonists of their own progress. 

 

 

 

https://bahaichairdavv.org/wp-content/uploads/2026/01/Dialogues-on-Development-Final.pdf
https://bahaichairdavv.org/wp-content/uploads/2026/01/Dialogues-on-Development-Final.pdf
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The Twin Community of Jaipur and Nazz Rest Home Project   
 

 Junior youth groups, Ruhi study groups, children’s classes, home visits, and devotional and prayer 

meetings continued in different parts of Jaipur and Rajasthan.  

 

 

Nazz Rest Home  

 

Work at Nazz Rest Home project continues steadily. The road that was blocked is now open and has 

passed the test of monsoon rains. The irrigation reservoir is filled with rainwater and has created an 

ecosystem with fish, frogs, birds, foxes, rabbits and migrating flamingoes stopping by to feed, rest and 

continue their journey. 

 

160 more trees are planted. The construction of a traditional kitchen with two burners has started, and a 

corn crop has been sown. All this work is courtesy of the Bajrang family, who take care of all aspects of 

the tasks to bring the dream of Nazz Rest Home to reality. 

   



 

 
5 

 

   

Food for the Mind, Heart and Soul 

 

Man Spends Days Searching for the Owner of the Lost $30,000 He Found 

 

From Riviera Beach in Florida comes the story of a man returning $30,000 to a poor soul who’d 

misplaced it, saying “it wasn’t mine to take.” 

 

The story is simple, yet powerful, and a reminder that there are good people all over the country; all over 

the world. 

 

It starts with Luis Salazar walking into the bathroom of a Wawa convenience store and finding a fanny 

pack hung on the handrail inside the stall. 

 

Salazar asked around inside the store to see if anyone had forgotten it, with no avail. His next thought 

was to open it up to look for an ID, but his mind went “numb” from what he saw inside: several huge 

wads of cash. 
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Yet being the good person prefaced in this story, Salazar never thought of taking a dime, and instead 

spent several days trying to locate the person who owned it. Eventually, the fanny pack’s owner 

contacted Riviera Beach police to report it missing, who used security camera footage to identify 

Salazar. 

 

They told him the owner was waiting at the Riviera Beach Police Station, and Salazar went right over. 

 

“So, I give him his bag. ‘This is yours.’ And he was crying. And he hugged me,” Salazar said. 

“I was pretty astonished that anybody would have done that,” said the owner, who chose not to be 

identified. “Think about it. That’s life-changing money. People would kill for that kind of money.” 

For his part, Salazar didn’t seem astonished. 

“It’s not my money to take. I was not raised that way,” Salazar said. 

 

Poetry 

 

by Khalil Gibran:  

 

From the Pages of History 

Tahirih’s Journey from Karbila to Khurasan              

 

             She was able to win to the Cause the revered widow of Siyyid Kazim, who was born in Shiraz, 

and was the first among the women of Karbila to recognise its truth. I have heard Shaykh Sultan 

describe her extreme devotion to Tahirih, whom she revered as her spiritual guide and esteemed as her 



 

 
7 

 

affectionate companion. He was also a fervent admirer of the character of the widow of the Siyyid, to 

whose gentleness of manner he often paid a glowing tribute. “Such was her attachment to Tahirih,” 

Shaykh Sultan was often heard to remark, “that she was extremely reluctant to allow that heroine who 

was a guest in her house to absent herself, though it were for an hour, from her presence. So great an 

attachment on her part did not fail to excite the curiosity and quicken the faith of her women friends, 

both Persian and Arab, who were constant visitors in her home. In the first year of her acceptance of the 

Message, she suddenly fell ill, and after the lapse of three days, as had been the case with Siyyid Kazim, 

she departed this life.” 

 

 Among the men who in Karbila eagerly embraced, through the efforts of Tahirih, the Cause of 

the Bab, was a certain Shaykh Salih, an Arab resident of that city who was the first to shed his blood in 

the path of the Faith, in Tihran. She was so profuse in her praise of Shaykh Salih that a few suspected 

him of being equal in rank to Quddus. Shaykh Sultan was also among those who fell under the spell of 

Tahirih. On his return from Shiraz, he identified himself with the Faith, boldly and assiduously 

promoted its interests, and did his utmost to execute her instructions and wishes.  

 

Another admirer was Shaykh Muhammad-i-Shibl, the father of Muhammad-Mustafa, an Arab native of 

Baghdad who ranked high among the ulamas of that city. By the aid of this chosen band of staunch and 

able supporters, Tahirih was able to fire the imagination and to enlist the allegiance of a considerable 

number of the Persian and Arab inhabitants of Iraq, most of whom were led by her to join forces with 

those of their brethren in Persia who were soon to be called upon to shape by their deeds the destiny, 

and to seal with their life-blood the triumph, of the Cause of God. 

 

 The Bab’s appeal, which was originally addressed to His followers in Persia, was soon 

transmitted to the adherents of His Faith in Iraq. Tahirih gloriously responded. Her example was 

followed immediately by a large number of her faithful admirers, all of whom expressed their readiness 

to journey forthwith to Khurasan. The ulamas of Karbila sought to dissuade her from undertaking that 

journey. Perceiving immediately the motive which prompted them to tender her such advice, and aware 

of their malignant design, she addressed to each of these sophists a lengthy epistle in which she set forth 

her motives and exposed their dissimulation.  

 

From Karbila she proceeded to Baghdad. A representative delegation, consisting of the ablest 

leaders among the shi’ah, the sunni, the Christian and Jewish communities of that city, sought her 

presence and endeavoured to convince her of the folly of her actions. She was able, however, to silence 

their protestations, and astounded them with the force of her argument. Disillusioned and confused, they 

retired, deeply conscious of their own impotence. 

  

 The ulamas of Kirmanshah respectfully received her and presented her with various tokens of 

their esteem and admiration. In Hamadan,(4) however, the ecclesiastical leaders of the city were divided 

in their attitude towards her. A few sought privily to provoke the people and undermine her prestige; 

others were moved to extol openly her virtues and applaud her courage. “It behoves us,” these friends 

declared from their pulpits, “to follow her noble example and reverently to ask her to unravel for us the 

mysteries of the Qur’an and to resolve the intricacies of the holy Book. For our highest attainments are 

but a drop compared to the immensity of her knowledge.” While in Hamadan, Tahirih was met by those 

whom her father, Haji Mulla Salih, had sent from Qazvin to welcome and urge her, on his behalf, to visit 

her native town and prolong her stay in their midst. She reluctantly consented. Ere she departed, she 

bade those who had accompanied her from Iraq to proceed to their native land. Among them were 

Shaykh Sultan, Shaykh Muhammad-i-Shibl and his youthful son, Muhammad-Mustafa, Abid and his son 

https://bahai-library.com/books/dawnbreakers/footnotes/15/272-4.html


 

 
8 

 

Nasir, who subsequently was given the name of Haji Abbas. Those of her companions who had been 

living in Persia, such as Siyyid Muhammad-i-Gulpaygani, whose pen-name was Ta’ir, and whom 

Tahirih had styled Fata’l-Malih, and others were also bidden to return to their homes. Only two of her 

companions remained with her--Shaykh Salih and Mulla Ibrahim-i-Gulpaygani, both of whom quaffed 

the cup of martyrdom, the first in Tihran and the other in Qazvin. Of her own kinsmen, Mirza 

Muhammad-'Ali, one of the Letters of the Living and her brother-in-law, and Siyyid Abdu’l-Hadi, who 

had been betrothed to her daughter, travelled with her all the way from Karbila to Qazvin. ~ The Dawn 

Breakers & Nabil’s Narrative 
 

Sharing 
Mystic Ramblings:  

 

History, News and Nuggets from Other Religions and 
Communities 
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Will New Plan Change the Lives of Indigenous Children? 

 

The B.C. government says its new Child and Youth Well-Being Action Plan marks a turning point in 

how children and families receive support, promising to replace fragmented, crisis-driven services with 

a coordinated system that focuses on prevention and early intervention. But for Indigenous children, 

who continue to experience disproportionately high rates of poverty and involvement with the child 

welfare system, the plan raises an important question: will this plan of action be different? 

 

Announced on June 16, the five-year strategy is the province’s first attempt to organize child and family 

services around children’s well-being rather than individual government ministries. Instead of requiring 

families to navigate separate systems for housing, health care, education, and social services, the plan 

aims to improve coordination across government while measuring whether children are actually 

becoming safer, healthier, and better supported.  

“We all want every child in B.C. to grow up safe, supported, and connected,” Minister of Children and 

Family Development Jodie Wickens said when announcing the plan. She said families should be able to 

access “a more coordinated system of supports that make a difference in their lives.” 

The plan identifies five priorities: creating stronger foundations for families, preventing intimate 

partner and family violence, improving integrated services, advancing Indigenous self-determination 

and jurisdiction, and protecting children involved with the child welfare system.  

For many Indigenous leaders and child advocates, these commitments reflect recommendations that 

have been made for years.  

https://engage.gov.bc.ca/app/uploads/sites/121/2026/06/CYWB-Action-Plan.pdf
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The strategy was largely shaped by Don’t Look Away, the 2024 report by B.C.’s Representative for 

Child and Youth, Jennifer Charlesworth. The report examined the preventable death of a young boy 

known publicly as “Colby,” and concluded that disconnected government systems, delayed intervention, 

and insufficient support for families contributed to repeated failures. Charlesworth called for a 

government-wide approach that focused less on responding to crises and more on preventing them.  

 

“This plan and outcomes framework are important foundational steps,” Charlesworth said following 

the province’s announcement. “I am hopeful… that with this announcement comes momentum to take 

concrete actions that will ensure all young people in the province thrive.” 

Grand Chief Stewart Phillip of the Union of British Columbia Indian Chiefs also welcomed the plan 

while cautioning that actual implementation will determine whether Indigenous children benefit.  

“The true test of this new approach, however, will be its implementation,” Phillip said. “Real 

accountability and better outcomes for First Nations children will depend on trust, relationships, and on 

every minister’s commitment to delivering on their promises.” 

Although the number of children in provincial care has steadily declined over the past decade, 

Indigenous children remain dramatically overrepresented. Ministry of Children and Family 

development data show Indigenous children continue to make up the majority of children in care despite 

representing only a fraction of British Columbia’s child population. This has persisted despite years of 

reforms aimed at reducing Indigenous involvement in child welfare.  

Asked how the new Child and Youth Well-Being Action Plan will make a difference for Indigenous 

children, the Ministry of Children and Family Development said the strategy is intended to improve how 

government systems work together while advancing Indigenous self-determination. The ministry said 

Indigenous children “do better when they remain connected to family, community, and culture,” and 

described advancing Indigenous jurisdiction as “a major step forward on the path of lasting 

reconciliation” that is intended to improve outcomes and reduce the overrepresentation of Indigenous 

children in care.  

The ministry also acknowledged that Indigenous youth remain overrepresented in both government care 

and the justice system.  

“We know that needs to change,” they expressed. “We have hired an Indigenous Child Welfare Director 

who is providing leadership and advice on child welfare practice and how to support Indigenous 

jurisdiction; a position long advocated for by Indigenous partners. We are proud of the work we have 

done to advance this work so far, and we will continue to build on it with our Indigenous partners.” 

The new action plan recognizes that history, committing government to advancing Indigenous self-

determination and supporting Indigenous jurisdiction over child and family services. The province says 

strengthening Indigenous-led decision-making and culturally grounded services will improve outcomes 

for children while keeping more families connected to their communities. 

Chief Shana Thomas of the First Nations Summit says the plan better reflects First Nations’ holistic 

understanding of child well-being.  

https://rcybc.ca/wp-content/uploads/2026/01/RCY-Dont_Look_Away_rev-Jan21.pdf
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“When our self-determination and jurisdiction are respected, our children grow up strong in their 

identity, connected to their culture, and supported by systems that are truly theirs,” she said. 

Child poverty persists 
 

However, child welfare represents only part of the challenge. Poverty continues to shape many of the 

circumstances that place families at greater risk of government intervention.  

The First Call Child and Youth Advocacy Society warned in its 2025 B.C. Child Poverty Report Card 

that child poverty is deepening across the province, with Indigenous children remaining among those 

most affected. The report argues that housing costs, inadequate income supports, and growing food 

insecurity continue to leave many families struggling to meet their children’s basic needs.  

The conditions of poverty matter because child advocates have long argued that poverty and family 

stress often become child protection issues when adequate supports are unavailable.  

The province’s new plan acknowledges that children’s well-being depends on more than child 

protection services. It links housing, health care, education, violence prevention, and income supports 

into a single, measurable Outcomes Framework. Instead of measuring how individual ministries 

perform, the province says the framework will evaluate whether children’s lives are actually improving.  

The strategy also promises to reduce barriers by expanding Connected Services B.C., allowing families 

to access supports without repeatedly telling their stories to multiple agencies. 

However, whether these changes will produce meaningful change remains uncertain.  

Recent tragedies continue to raise difficult questions about the child welfare system’s ability to protect 

vulnerable Indigenous children.  

The deaths of Nuu-chah-nulth teen Chantelle Williams and six-year-old Don-Tay Lucas led to public 

scrutiny of how government systems respond when children are known to authorities or receiving 

services. While the circumstances surrounding each case differ, both have fueled ongoing concerns 

about accountability, communication between agencies, and whether warning signs are identified early 

enough to prevent tragedy. Those are precisely the systemic failures the new action plan says it intends 

to address. However, plans alone do not change outcomes.  

 

For Indigenous families who have experienced generations of government intervention, from residential 

schools and the Sixties Scoop to today’s child welfare system, the measure of success will not come from 

another government strategy or reporting framework. It will be whether fewer Indigenous children enter 

care, whether families receive help before reaching crisis, whether poverty declines, and whether 

Indigenous communities have the authority and resources to care for their own children.  

The province has acknowledged that achieving those goals will require ongoing collaboration with 

Indigenous governments, community organizations, and families themselves. Whether the plan becomes 

another well-intentioned policy or the beginning of lasting systemic change will ultimately be measured 

by the lives of children it promises to serve.  

 

https://firstcallbc.org/2025-child-poverty-report-card/
https://engage.gov.bc.ca/app/uploads/sites/121/2026/06/CYWB-Outcomes-Framework.pdf
https://hashilthsa.com/news/2025-04-01/unanswered-questions-surround-teens-death
https://hashilthsa.com/news/2024-05-15/mother-and-stepfather-face-sentence-six-year-olds-death
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From the Editor’s Desk 

Defending the Essence of All Religions 

Recently I revisited this profound quote from the Baha’i writings, and this time it penetrated my soul and 

made me clearly see what is happening all around us in every part of the world:   

“The vitality of men’s belief in God is dying out in every land; nothing short of His wholesome 

medicine can ever restore it. The corrosion of ungodliness is eating into the vitals of human 

society; what else but the Elixir of His potent Revelation can cleanse and revive it?” - Baha’u’llah 

He diagnoses humanity’s primary problem in two sentences and suggests the remedy. It makes me 

realize that humanity’s peace and salvation are in God’s hands – and in our hands, too. 

We need to retain the great spiritual laws taught by all Faiths – while, at the same time, adjusting the 

social laws inspired by those religions to the needs of the time. 

In recent times, I’ve found myself defending Islam from the criticisms of Muslims themselves – those 

who feel fed up with the mullahs and the fanaticism of some other Muslims and who no longer want 

anything to do with Islam as a result. Mounting that defence has proven difficult since most people 

cannot or will not differentiate mullahs’ actions from Islam’s inherent spirituality and essential 

teachings. 

By the same token, I have defended Christianity from Christians who want nothing more to do with the 

priests and other Christians who have damaged the image of Christianity with their actions.  

This has made me more determined to counsel disheartened Muslims, Christians, and followers of other 

religions, urging them not to “throw the baby out with the bathwater.” That’s where the rejection of 

religion generally comes from, in my experience – people cast doubt on the spiritual laws of their Faiths 

when they simply need to re-examine the social laws inspired by their religions, which are subject to 

change. 

So the spread of irreligiousness today has added another role to the principal aim of the Baha’i Faith, 

which is to work towards achieving the oneness of humanity. Since the magnetism of religion is losing 

power and becoming more irrelevant in the eyes of the world, Baha’is defend each religion’s essence 

and the sacredness of the Holy Books and their Authors – because Baha’is believe that all religions are 

one. Therefore, Baha’is defend the spirituality of all of the great religions. 

Humanity needs to face the unprecedented crises of today with all of its spiritual tools at the ready, and 

its future rests on the degree of the unification of all countries and of all religions. Sadly, the pure water 

of the messages of spiritual healing has been combined with so many impurities that it no longer 

possesses all of its original healing qualities.  

What the world needs today is not the destruction of all things sacred and moral in the name of freedom 

of speech and action. That sense of the sacred is the cause of our salvation – and it stems originally 

from the holy books of all religions. 

about:blank#910043594
about:blank
about:blank
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Defending those spiritual values and the origin of those teachings in all religions is our moral duty. 

Since all Faiths are essentially one, they’re all part of our Faith. As I  maintain friendships with people 

of different Faiths, I try to ensure that they know my respect for their Messengers and their Holy Books, 

because they are all part of my religion. 

 

Writings to Ponder and Practice 

 

“Let your eye be chaste, your hand faithful, your tongue truthful and 

 

For sharing materials and questions, write to  bshams@telus.net 

about:blank

